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THE LAST JOURNEY BEFORE GOING UP TO JERUSALEM (204). 
11 On the way to Jerusalem he was passing along between Samar'ia and Galilee. Luke 17, II 


Jesus had apparently delivered His instruction concerning riches while on His way 
northward in the country east of the Jordan. He either followed the road that runs along 
the slopes arising immediately out of the valley, or more probably He made His way 
through the valley itself. But the time came for Him to resume His journey to Jerusalem 
and He then crossed the Jordan, for St. Luke speaks of Him going to the Holy City by a 
way that passed between (Page 77) Samaria and Galilee. 


11 On the way to Jerusalem he was passing along between Samar'ia and Galilee. Luke 17, II 


Taking this expression literally, it would mean that Jesus traversed the plain of Esdrelon 
which lies between those two districts ; but in that case, when He struck the road from 
Nazareth to Jerusalem, He ought to have gone up to the Holy City through Samaria. 
Luke, however, says nothing of that. It would seem, then, that He went only so far as a 
point on the frontier separating Galilee from Samaria, perhaps Scythopolis (formerly 
named Beth-Shan by the Hebrews and now given the same name under the form of 
Beisan by the Arabs), and then came down the right bank of the Jordan towards 
Jericho. To this journey Luke assigns a few episodes and discourses peculiar to 
himself, but he very soon rejoins the narrative of St. Mark and St. Matthew. It was 
about this time that the Master crossed over again to the other side of the Jordan, as 
we learn from St. John, supposing that it was there He learnt of the illness of Lazarus 
which was the occasion of a hurried visit He paid to Bethany near Jerusalem. From 
there He went down again into the Jordan valley by way of Ephraim, entered Jericho, 
then went up to Bethany and made His entrance into Jerusalem where He was to die. 
All four evangelists will be found in unison for that entry into Jerusalem on Palm 
Sunday. 


The healing of the ten lepers (205). 


12 And as he entered a village, he was met by ten lepers, who stood at a distance 13 and lifted up 
their voices and said, “Jesus, Master, have mercy on us.” 14 When he saw them he said to them, “Go 
and show yourselves to the priests.” And as they went they were cleansed. 15 Then one of them, 
when he saw that he was healed, turned back, praising God with a loud voice; 16 and he fell on his 
face at Jesus’ feet, giving him thanks. Now he was a Samaritan. 17 Then said Jesus, “Were not ten 
cleansed? Where are the nine? 18 Was no one found to return and give praise to God except this 
foreigner?” 19 And he said to him, “Rise and go your way; your faith has made you well.” Luke 
xvii, 12-19. 


Jesus was then making for Jerusalem. On His way He was about to enter a small 
village when ten lepers came to meet Him with the evident intention of asking Him to 
heal them. But, obedient to what the Law prescribed, they stood at some distance 
away and cried aloud: * Jesus, Master, have mercy on us.’ This is the sixth time in the 
gospel of St. Luke that Jesus receives the title of Master, having the meaning of 
teacher ; He was therefore regarded as one eminent in sacred learning, even though 
He was not a disciple of the Pharisees and taught after another fashion than that of the 
Scribes. And here, indeed, He gives the lepers an answer which is in accordance with 
the precept of the Law: ‘ Go, show yourselves to the priests.’ They obey without 
resistance, and their obedience is (Page 78) rewarded. They are healed as they go, 


and before they have gone very far; for one of them at once retraces his steps to find 
Him who has healed him, casts himself at Jesus’ feet, and gives thanks glorifying God. 
And this man was a Samaritan. In confirming the favour of the cure which the man’s 
faith has won, the Master shows something like surprise at the ingratitude of the other 
nine. The evangelist is silent about the nationality of these others, but as they were not 
they must have been Jews. The Samaritan is grateful because he had no claim to the 
cure, especially the hands of the Jew. The others probably told themselves that this 
was a great prophet who had been sent to their race, and that miracles were their due. 


The kingdom of God already come (206). 


20 Being asked by the Pharisees when the kingdom of God was coming, he answered them, “The 
kingdom of God is not coming with signs to be observed;ic 21 nor will they say, ‘Lo, here it is!’ or 
‘There!’ for behold, the kingdom of God is in the midst of you.” Luke xvii, 20-21. 


There were Pharisees everywhere. Even during this journey which Jesus made over 
new ground they learnt that He was preaching the kingdom of God, which His disciples 
had first announced. But when, after all, would it come ? That was what the Pharisees 
very much wished to know. They, no doubt, like the author of the Assumption of Moses, 
were expecting to see the kingdom of God manifested in a striking fashion : 


‘Then shall His kingdom appear over all His creation. . . . For the Heavenly One shall 
arise from the throne of His kingdom, And shall go forth from His holy dwelling-place. . . 
‘ Cf, Messianisme chez les Juifs, p. 85. 


But Jesus tells them that the coming of the kingdom of God is not a phenomenon that 
can be watched like the appearance of a comet in the sky or the arrival of a conquering 
general ; one cannot say: ‘ Here it is !’ or ‘ There it is!’ for ‘Lo, the kingdom of God is in 
the midst of you.’ What does this mean? It is certainly most true that God dwells in the 
hearts of those that love Him, where He reigns as king; but the Pharisees were not 
people of that kind. Moreover, Jesus nowhere teaches that the kingdom of God (Page 
79) is invisible : just the opposite, indeed, since He begins by organizing that kingdom 
and providing it with a head. Therefore in these words He merely intends to answer the 
question proposed : When will the kingdom of God come? It is there already, He says, 
growing up in the midst of them and they cannot see it because it does not appear with 
a brilliance that strikes the bodily eye. What they need is the eye of faith. 


The coming of the Son of Man (207-211). 


22 And he said to the disciples, “The days are coming when you will desire to see one of the days of 
the Son of man, and you will not see it. 23 And they will say to you, ‘Lo, there!’ or ‘Lo, here!’ Do not go, 
do not follow them. 24 For as the lightning flashes and lights up the sky from one side to the other, so 
will the Son of man be in his day.{e] 25 But first he must suffer many things and be rejected by this 
generation. 26 As it was in the days of Noah, so will it be in the days of the Son of man. 27 They ate, 
they drank, they married, they were given in marriage, until the day when Noah entered the ark, and the 
flood came and destroyed them all. 28 Likewise as it was in the days of Lot—they ate, they drank, they 
bought, they sold, they planted, they built, 29 but on the day when Lot went out from Sodom fire and 
brimstone rained from heaven and destroyed them all— 30 so will it be on the day when the Son of 
man is revealed. 31 On that day, let him who is on the housetop, with his goods in the house, not 
come down to take them away; and likewise let him who is in the field not turn back. 32 Remember 
Lot’s wife. 33 Whoever seeks to gain his life will lose it, but whoever loses his life will preserve it. 34 | 
tell you, in that night there will be two men in one bed; one will be taken and the other left. 35 There 
will be two women grinding together; one will be taken and the other left.’ij 37 And they said to him, 
“Where, Lord?” He said to them, “Where the body is, there the eaglesig will be gathered together.” 
Luke xvii, 22-37 


26 So, if they say to you, ‘Lo, he is in the wilderness; do not go out; if they say, ‘Lo, he is in the inner 
rooms, do not believe it. 27 For as the lightning comes from the east and shines as far as the west, so 
will be the coming of the Son of man. Matthew xxiv, 26-27 ; 


37 As were the days of Noah, so will be the coming of the Son of man. 38 For as in those days before 
the flood they were eating and drinking, marrying and giving in marriage, until the day when Noah 
entered the ark, 39 and they did not know until the flood came and swept them all away, so will be the 
coming of the Son of man. 40 Then two men will be in the field; one is taken and one is left. 41 Two 
women will be grinding at the mill; one is taken and one is left. Matthew xxiv, 37-41, 


28 Wherever the body is, there the eaglesiq will be gathered together. Matthew xxiv,28. 


This reply caused some surprise even to the disciples. He was the Son of Man, 
founding the kingdom of God by His deeds, His teaching, and His miracles ; but He 
lived nevertheless very humbly, going from town to town, depending on a hospitality 
that was very precarious, and not always finding shelter. Would He not one day 
manifest Himself in glory, like Daniel’s ‘son of man’ coming on the clouds ? With what 
impatience did those who loved Him best long for that moment to come! By what signs 
would its approach be announced ? 


Jesus resolved to put an end to these dreams, for they gave rise to barren 
expectations which would only paralyze the energies of His followers. His disciples 
must be like neither the worldlings, whose minds are preoccupied with their own 


temporal interests and pleasures, nor those visionaries who go no further than looking 
out for the signs of salvation ; they must live like men whose hopes are set on eternity. 
But at the same time, knowing that the Son of Man will not come till His hour arrives, 
and then He will come suddenly, they must work in constant readiness for the time 
when He will call them to rejoin Him. This provides the subject of an instruction 
concerning the Son of Man’s coming at the last day which St. Luke gives in a form 
peculiar to himself, though the original terms in which the instruction was given seem to 
have been better preserved by St. Matthew. 


(In St. Mark and St. Matthew this subject is treated along with that of the destruction of 
Jerusalem, as we shall see later. In his last great discourse Matthew has collected 
details which we here find in St. Luke, whilst Luke has placed in his last discourse 
details which seem more natural in the different places where they are found in 
Matthew and Mark.) (Page 80) 


The Master, therefore, reminds His disciples that the Son of Man must first suffer much 
and be rejected by the generation in which He lives. The disciples will be left alone. 
They will Know well that He is in glory and will long for Him to manifest Himself to them 
were it but for a single day. But no, He will not show Himself. ‘ If therefore they shall 
say to you: Behold He is in the desert! go ye not out: Behold He is in the 
inner-chambers! believe it not.” 


26 So, if they say to you, ‘Lo, he is in the wilderness, do not go out; if they say, ‘Lo, he is in the inner 
rooms, do not believe it. Matthew xxiv, 26. 


For when the Son of Man comes ‘in His day,’ that is to say for judgment, He will come 
with the flash and suddenness of lightning which ‘cometh out of the east and appeareth 
even unto the west.’ 


27 For as the lightning comes from the east and shines as far as the west, so will be the coming of 
the Son of man. Matthew xxiv, 27. 


But if the disciples are to avoid wasting their energies in vain endeavors, much more 
must they be on their guard against that indifference which takes no account of the 
judgements of God; and despite the establishment of the kingdom of God with so many 
miracles, despite the fulfillment of the prophecies He has uttered, Jesus foresees with 
sorrow that at the last hour it will be as it was in the days of Noah: ‘ For as in the days 
before the flood they were eating and drinking, marrying and giving in marriage, even 


till that day in which Noah entered into the ark : and they knew not till the flood came 
and took them all away: so also shall the coming of the Son of Man be.’ 


37 As were the days of Noah, so will be the coming of the Son of man. 38 For as in those days before 
the flood they were eating and drinking, marrying and giving in marriage, until the day when Noah 
entered the ark, 39 and they did not know until the flood came and swept them all away, so will be the 
coming of the Son of man. 40 Then two men will be in the field; one is taken and one is left. 41 Two 
women will be grinding at the mill; one is taken and one is left. 42 Watch therefore, for you do not 
know on what day your Lord is coming. 43 But know this, that if the householder had known in what 
part of the night the thief was coming, he would have watched and would not have let his house be 
broken into. 44 Therefore you also must be ready; for the Son of man is coming at an hour you do not 
expect. 


The Faithful or the Unfaithful Slave 


45 “Who then is the faithful and wise servant, whom his master has set over his household, to give 
them their food at the proper time? 46 Blessed is that servant whom his master when he comes will 
find so doing. 47 Truly, | say to you, he will set him over all his possessions. 48 But if that wicked 
servant says to himself, ‘My master is delayed; 49 and begins to beat his fellow servants, and eats 
and drinks with the drunken, 50 the master of that servant will come on a day when he does not 
expect him and at an hour he does not know, 51 and will punishie) him, and put him with the 
hypocrites; there men will weep and gnash their teeth. Matthew xxiv, 37 ff. 


There was the same blind heedlessness in the time of Lot: ‘They did eat and drink, 
they bought and sold, they planted and built. And in the day that Lot went out of Sodom 
it rained fire and brimstone from heaven and destroyed them all. Even thus shall it be 
in the day when the Son of Man shall be revealed.’ 


28 Likewise as it was in the days of Lot—they ate, they drank, they bought, they sold, they planted, 
they built, 29 but on the day when Lot went out from Sodom fire and brimstone rained from heaven 
and destroyed them all— 30 so will it be on the day when the Son of man is revealed. 

Luke xvii, 28-30. 


What are they to answer to this who make Jesus out to be a visionary, dreaming of a 
kingdom of God established on earth in holiness and innocence? Is not His prophecy 
being now fulfilled, though it is being fulfilled, we may say, contrary to His own heart’s 
desire? 


What, then, are His disciples to do? Remember Lot’s wife, whose heart stayed behind 
in Sodom with her goods, who desired to see her burning house again for the last time 
because in her heart she had the wish to save something from it. Therefore it is always 
the same advice: be detached from everything, and sacrifice life itself if necessary. 
Instead of being carried away by the stream of daily (Page 81) occupations, live in the 
conviction that it is better to lose the life of the body than to risk the salvation of the 
soul. That is the way to make sure of a favorable judgment, for God judges according 
to the heart of men which He alone can read. It is lawful to be busied with the 
necessities of life, and even obligatory; but it is not that which distinguishes man from 
man in God’s sight. Two shall be in the fields; one shall be accepted, the other left. Two 
women shall be grinding at the same mill; one shall be accepted, the other left. Two 
shall be in one bed; one shall be accepted, the other left. And yet God is infinitely just; 
He will accept those who set their soul’s worth above all other things: He will reject 
those who have thought only of the life here below which, after all, has been given only 
as a preparation for the life of eternity. But those who are taken, where will they go to 
when the Son of Man comes? The disciples ask this question, bewildered at hearing 
these words which are so simple and yet so much more forcible than the terrifying 
images presented by the apocalyptic writings: ‘Where, Lord?” Jesus answers: 
‘Wheresoever the corpse shall be, there shall the vultures also be gathered together.’ 


(Many commentators, shrinking from comparing the Son of Man with a corpse, have 
taken these last words as referring to God’s sentence concerning the damned which 
the devils carry out. But that is certainly not Matthew’s meaning in the parallel passage. 
They would not have proposed such an interpretation had they understood that a 
parable is a comparison of one set of circumstances with another: it is not a succession 
of metaphors. We are about to see the picture of a wicked judge whose behavior 
enables us to understand God’s way of acting ; yet the wicked judge does not stand for 
God. | once watched one of the Bedouin near Petra follow the flight of the vultures in 
order to discover the body of Pére Vincent, my companion, who was thought to be 
dead. Happily, however, he reappeared safe and sound soon after.) 


Are we to understand the corpse as representing Jesus Himself? No, for such direct 
parallelism would be altogether contrary to the proper character of these parabolic 
comparisons which are quite different from allegories. Yet it is indeed to Himself that 
the elect will flock, though it is merely to show the swiftness and sureness of their 
movement towards Him that He compares them with vultures, flying straight to their 
prey with so sure an instinct that we need only to see them wheeling in the air to know 
where the corpse is. (Page 82) 


Persevering prayer in time of persecution (212). 


The Parable of the Widow and the Unjust Judge 


18 And he told them a parable, to the effect that they ought always to pray and not lose heart. 2 He 
said, “In a certain city there was a judge who neither feared God nor regarded man; 3 and there was a 
widow in that city who kept coming to him and saying, ‘Vindicate me against my adversary. 4 For a 
while he refused; but afterward he said to himself, ‘Though | neither fear God nor regard man, 5 yet 
because this widow bothers me, | will vindicate her, or she will wear me out by her continual coming.” 
6 And the Lord said, “Hear what the unrighteous judge says. 7 And will not God vindicate his elect, 
who cry to him day and night? Will he delay long over them? 8 | tell you, he will vindicate them 
speedily. Nevertheless, when the Son of man comes, will he find faith on earth?” Luke 18: 1- 8. 


The glimpse just given by the Master of how His work was to fare in the future was of a 
forbidding character, despite the certainty that nothing could hinder the development of 
the kingdom of God. His disciples were told that occasions would arise when they must 
be ready to sacrifice their lives, for example in times of persecution such as had 
already been foretold by Jesus. 


22 “Blessed are you when men hate you, and when they exclude you and revile you, and cast out 
your name as evil, on account of the Son of man!” Luke vi, 22 


11 And when they bring you before the synagogues and the rulers and the authorities, do not be 
anxious how or what you are to answer or what you are to say; Luke xii, 11. 


In that case, what were they to think of the loving care of the Father watching over 
the little flock? 


Do Not Worry 


22 And he said to his disciples, “Therefore | tell you, do not be anxious about your life, what you shall 
eat, nor about your body, what you shall put on. 23 For life is more than food, and the body more than 
clothing. 24 Consider the ravens: they neither sow nor reap, they have neither storehouse nor barn, 
and yet God feeds them. Of how much more value are you than the birds! 25 And which of you by 
being anxious can add a cubit to his span of life?{p 26 If then you are not able to do as small a thing 


as that, why are you anxious about the rest? 27 Consider the lilies, how they grow; they neither toil nor 
spin;ic) yet | tell you, even Solomon in all his glory was not arrayed like one of these. 28 But if God so 
clothes the grass which is alive in the field today and tomorrow is thrown into the oven, how much 
more will he clothe you, O men of little faith! 29 And do not seek what you are to eat and what you are 
to drink, nor be of anxious mind. 30 For all the nations of the world seek these things; and your Father 
knows that you need them. 31 Instead, seek hisig kingdom, and these things shall be yours as well. 


32 “Fear not, little flock, for it is your Father's good pleasure to give you the kingdom. 


Luke xii, 22-32. 


They would certainly call upon Him in their distress. How could He be deaf to their 
prayers when they invoked His aid at the moment of danger? There was a constant 
and formidable occasion of stumbling here, and Jesus desired to prepare them for this 
temptation. Since God was all powerful, they might ask, could He not save them 
without so much as lifting a finger? He therefore propounded to them a parable. There 
was in a certain city a judge who feared not God nor regarded man. In the same city 
was a widow who asked him for justice against her adversary. Since she plays the part 
of plaintiff in the case, the poor woman cannot have been the aggressor. Deprived both 
of the support of her parents whom she had left and of her husband whom she had 
lost, she was threatened with loss in her property, or perhaps in something that 
concerned the interests of her children, by enemies of whom the judge was afraid; for, 
despite the command of the Law, which earnestly recommended the cause of the 
widow and the orphan to the protection of mercy and justice, this wicked judge refused 
to grant her request. But the widow persisted in her demand, with the tenacity of those 
who have nothing more to lose and who will not give up hope; and although the judge 
cared little about the judgements of God or the esteem of men, provided they were not 
influential persons, he at last found the widow's importunity a burden. Realizing that the 
stubborn woman would give him no peace, he decided to do her justice. You see, then, 
says the Master, what even an unrighteous judge will do in the end. And do you think 
that God, who (Page 83) is infinitely just, would not do justice to those whom He has 
chosen to do His work, who cry to Him day and night, and who will not give up hope 
despite the patience He shows towards their adversaries? ‘I say to you that He will 
quickly revenge them.’ 


These are the words of Him who alone knew the Father, words of consolation and 
support for us all. But in what way are we to understand them ? When peace was 
restored to the Church under Constantine, Lactantius wrote a book on the death of 
persecutors. But persecution began again, nevertheless, and many persecutors have 


died a peaceful death long after the martyrs, their victims, had succumbed to apparent 
defeat. Therefore the promise here made by Jesus must be taken in connection with 
His constant teaching, that death in the service of truth means deliverance and victory. 
There are times when the earnest prayer of the faithful obtains the deliverance of the 
Church: thus Pius VII returned to Rome with universal acclamation, having quietly 
vanquished a power which had never hitherto met defeat. But St. Gregory VII died in 
exile. The one thing certain is that the assaults of evil will not finally prevail. Whatever 
lot God may have in store for His friends in this world, He is watching over them and 
hears their prayers. Therefore, let them not weary of praying ; they will be delivered, 
but in the way that seems good to God in His infinite Wisdom. This does not 
necessarily mean a series of miraculous victories that will convert the world, as we 
gather from the closing words of Jesus to His disciples which leave them with a sense 
of anxiety and sadness: ‘ But yet the Son of Man, when He cometh, shall He find, think 
you, faith on earth?’ He will find some faith, as He has just told us, seeing that so many 
souls will be saved. But those last days, with their indifference to divine justice, will be 
times of trial, and it is then that prayer will have to redouble its efforts. 


The Pharisee and the Publican (213). 


The Parable of the Pharisee and the Tax Collector 


9 He also told this parable to some who trusted in themselves that they were righteous and despised 
others: 10 “Two men went up into the temple to pray, one a Pharisee and the other a tax collector. 11 
The Pharisee stood and prayed thus with himself, ‘God, | thank thee that | am not like other men, 
extortioners, unjust, adulterers, or even like this tax collector. 12 | fast twice a week, | give tithes of all 
that | get. 13 But the tax collector, standing far off, would not even lift up his eyes to heaven, but beat 
his breast, saying, ‘God, be merciful to me a sinner!’ 14 | tell you, this man went down to his house 
justified rather than the other; for every one who exalts himself will be humbled, but he who humbles 
himself will be exalted.” Luke 18: 9-14. 


Not all the Pharisees were quarrelsome, but there were few that were not self-satisfied 
and did not think themselves more pious and learned than other people. This, at any 
(Page 84) rate, is the description Josephus gives of them. 


Jewish War, 1, V,2: ‘A sect of Jews who thought themselves more pious than others 
and considered their way of explaining the laws more exact.’ 


Some of them made no effort to hide this disagreeable attitude. The persuasion of their 
own righteousness led them to despise their neighbors, the common people, whose 
ignorance of the Law exposed them to constant transgression of its precepts. To the 
Pharisees Jesus gave a lesson under the form of a little story with a touch of satire, but 
one that stirs our emotions by the manner in which it contrasts pride with genuine 
humility. AS every Jew was aware, the Temple of Jerusalem was built on the ancient 
mount of Sion. Thither the people went up for the solemn celebration of the liturgy. 
There also in the Temple the faithful approached God present in His sanctuary and 
addressed their prayers to Him. On a certain day there chanced to be two men, a 
Pharisee and a publican, together in one of the Temple courts. The Pharisee was 
praying, standing, as was the custom, and he condescended to thank God that he was 
not a sinner like the rest of men, so many of whom are thieves, unjust, adulterers, after 
the fashion of this publican whom he saw bowed down very low under the weight of his 
sins. Having paid this tribute to the favor which God had shown towards him, it pleased 
him to run over the chief points of the righteousness which he had accomplished, a 
righteousness which considerably exceeded the standard prescribed by the Law for 
those who desired to be correct in the eyes of God. The Law, for instance, prescribed 
one fast day a year, the Day of Atonement; this Pharisee fasted twice every week, as 
did the most fervent of the Jews. 


On Monday and Thursday. Thus we read in the Didache of the Apostles. (VIII, 1): ‘Fast 
not on the same days as the hypocrites, on Monday and Thursday, but on Wednesday 
and Friday.’ 


The Law commanded the husbandman to pay tithes of all the produce of his fields; 


22 “You shall tithe all the yield of your seed, which comes forth from the field year by year. 
Deuteronomy 14:. 22 ff. 


the Pharisee, scrupling lest the produce sold in the market had not discharged this debt 
due to the priests and levites, set aside a tithe of all that he bought, and even perhaps 
of what he earned by his own labor. 


Even the Lord Himself could hardly have demanded more than this, though He might 
very well have desired a little less vain complacency; for Jesus goes on to say that the 
publican, standing farther away from the sanctuary (Page 85) where the just God 
dwelt, did not even presume to raise his eves to heaven, but stood and beat his breast. 
His very attitude was sufficient to manifest to all wnat he was saying in his heart : ‘O 


God, be merciful to me a sinner!’ The doctors of the Law would not have denied the 
value of these feelings of repentance, but, all the same, the man was a publican, @ 
receiver of customs, and as such was in constant anger of wronging his neighbor; and 
that was assuredly where he had sinned. And in their opinion God owed it to Himself 
not to pardon until reparation had been made for the injustice committed. 


os Takes 18,4 vprech orboben haben. Nach Joma 8,9 bat R. Hrazar b. *Asarja (um 
100) SMfeutlicn vergetragea: Vou allen euren Sanden vor (= gegen) Jahve solit ikr rela 
werden (se wird Lv 16,90 gefaSt); Ubertretengen, die ein Mensch wider Gott begangen 
hat, sfhat der Vorsthnungstag; Obdertretangea, die cin Menech wider cinen andrea 
begangen bet, that der Verethnungetag erst, wenn er don andrea begftigt (befriedigt 
hat). Diesen Sate hat die Mischna (das.) ale aligemein gtltige Norm aaerkaant, Wenn 
es aber sehon vom Veredhaungeteg galt, dad or Standen gegen andre Measchen erst 
nach deren Verasdhneng u. Befriediguag ebhne, eo galt das vellende von der Bube, 
deren Sdhnkraft hinter der des Verethaungetages weeentlich surtickstand, « Joma 8,8 
«. TJome 6, 6. (190) bei Mt 4,17 8.169. Zur Begttiguag dee andres gehdrte wan, falia 
man ihn bestohlen oder betregen hatte, dab maa ibe: das Beine unter Hiaxzuftigung 
eines Finftels (nach rabbin. Auslegung eines Viertels) dee veruntreuten Wertes nach 
Lv 5,20 ff suriickgab.' Ene das geechehen war, koante von Vergebung der SQnde 
keine Rede seis. Deshalb warden die Schriftgelehrten Jeon Urteil, dab der Zoliner als 
einer, dom die Stnde vergeben war, heimgeganges sei, ale vollig enbegriindet 
abgelehat haben, weil eben die Vorbedingung, die Zarfickgabe dea unrechtmasig 
erworbenen Gutes, nicht erfilit war. Maa verkanate nicht, dab unter solcheon 
Umstinden denen, die sich an fremdem Gut vergriffea hatten, die wirksame Bube 
ungemeoin erechwert oder geradezu unmigiich gemacht words. ,Wer viele boraubt bat, 
heibt os TBQ 10, 14 (367), mub an viele zurdckorstattes. Schwerer ist es far den, der 
viele beraubt bat, als fir den, der einen cinzolnon beraabt hat; dieson kana er begttigen 
wu. ihm eosin Geraubtes zuriickerstatten. Wer aber viele beraubt hat, kann diese nicht 
begUtigen u. ihoes ihr Geraubtes nicht rurickerstatten.* Man echaffte deshalb 
Erieichterunges, sadem man unerfllbare Forderungen einfach fallen liek. TBM 8, 26 
(890): Die Bube der Steuererheber u. Zdilner ist eachwer (weil sie die von ibnen 
geachidigten Personen nicht kennen); sie eratatten zurick an die, die sie kennes, o. 
aus dem Rest (des erprebten Geldes) beatreitet man allgemeine Bedirfnisse.* — In 
des Tagen Rabbia hat man weitere Erleichterangen eintreten lassen. BQ 94° Bar: 
Wenn Rauber oder auf Zins Verleshende zurickerstatten, so nimmt man es vos ihren 
macht an, & wer es von ibnen annimmt, an dem Gndet der Geist der Gelehrten keine 
Befriedigung. R. Jochanan (¢ 279) bat gesagt: In den 


§ Zachius Lk 19,8 gag mt dem vicrfachen Eraate, den or leistete, weit fiber die them 
geactzlich obliegoade Pichi hinaus. 


# BQ 94%. Kemm eo hére. Die Bubs der Hirtes die ibre Horden sof fremdcn 
Greodeticken weiden lassen der Steucrerheber u der Zallner set schwer, @. me 
orstation sarick an die, welche sie kennen.... 8 wenn ae aia nicht kenpen, 90 be 
etrestet map dareus die Hedfirfosase der Goeamtbe:rt. Rab Chiede ty 900 hat gesagt: 
Grebes (Hrennes Grében o Jidhien (su Waesseransam lengen machi man aus em 
Geide , vgh auch Be aoe 


Strack & Billerbeck, Il, P. 248. 


But Jesus had a better understanding of His Father’s mercy and knew that He was 
satisfied with the genuine repentance which includes the intention to make restitution. 
Hence, without entirely condemning the proud righteous Pharisee, He declares that the 
repentant sinner is more pleasing in God’s sight than the man who has so generously 
awarded himself a certificate of righteousness: ‘Because every one that exalteth 
himself shall be humbled, and he that humbleth himself shall be exalted.” The parable 
is another and more concrete expression of the lesson already given to the Pharisees: 
‘You are they who justify yourselves before men, but God knoweth your hearts. For that 
which is high to man is an abomination before God.’ 


15 But he said to them, “You are those who justify yourselves before men, but God knows your 
hearts; for what is exalted among men is an abomination in the sight of God. Luke 16:15 


The indissolubility of the marriage bond (214) 


3 And Pharisees came up to him and tested him by asking, “Is it lawful to divorce one’s wife for any 
cause?” 4 He answered, “Have you not read that he who made them from the beginning made them 
male and female, 5 and said, ‘For this reason a man shall leave his father and mother and be joined to 
his wife, and the two shall become one’?{al 6 So they are no longer two but one.{)) What therefore God 
has joined together, let not man put asunder.” 7 They said to him, “Why then did Moses command one 
to give a certificate of divorce, and to put her away?” 8 He said to them, “For your hardness of heart 
Moses allowed you to divorce your wives, but from the beginning it was not so. 9 And | say to you: 
whoever divorces his wife, except for unchastity,ic] and marries another, commits adultery; and he who 
marries a divorced woman, commits adultery. {alle 


10 The disciples said to him, “If such is the case of a man with his wife, it is not expedient to marry.” 
11 But he said to them, “Not all men can receive this precept, but only those to whom it is given. 12 


For there are eunuchs who have been so from birth, and there are eunuchs who have been made 
eunuchs by men, and there are eunuchs who have made themselves eunuchs for the sake of the 
kingdom of heaven. He who is able to receive this, let him receive it.” Matthew 19: 3-12 


2 And Pharisees came up and in order to test him asked, “Is it lawful for a man to divorce his wife?” 3 
He answered them, “What did Moses command you?” 4 They said, “Moses allowed a man to write a 
certificate of divorce, and to put her away.” 5 But Jesus said to them, “For your hardness of heart he 
wrote you this commandment. 6 But from the beginning of creation, ‘God made them male and 
female. 7 ‘For this reason a man shall leave his father and mother and be joined to his wife,fal 8 and 
the two shall become one.’p} So they are no longer two but one.{¢) 9 What therefore God has joined 
together, let not man put asunder.” 


10 And in the house the disciples asked him again about this matter. 11 And he said to them, 
“Whoever divorces his wife and marries another, commits adultery against her; 12 and if she divorces 
her husband and marries another, she commits adultery.”. Mark 10: 2-12 


18 “Every one who divorces his wife and marries another commits adultery, and he who marries a 
woman divorced from her husband commits adultery. Luke 16: 18. 


Jesus had now definitely turned His face towards Jerusalem. Mark and Matthew, who 
indicate His journey into Judza and Perea with a single remark, 


Cf. p. 51, above. 


rejoin one another in their narrative just before the entry of Jesus into Jericho. As He 
draws near to the Holy City, the Pharisees once more come forward promptly to attack 
Him, conscious that they are now in a more favorable position for bringing up difficult 
questions in which the young Master will perhaps stumble. 


In Matthew and Mark the question of divorce is immediately followed by the bringing of 
the children to Jesus. It is with this latter incident that the three synoptists rejoin one 
another in their narrative. Luke places it after the parable of the Pharisee and Publican 
(18: 15), and the question of divorce a little earlier (16: 18), but with no context. We 
may therefore conclude that he has put it in its chronological situation. 


Thus they ask on what grounds a husband might (Page 86) lawfully repudiate his wife. 
It seemed a harmless sort of question, seeing that it was a subject of disagreement 
even between the two great schools of Hillel and Shammai ; but the danger lay in the 


fact that the questioners assumed there was no doubt about the husband’s right to 
dissolve the marriage bond, given the lawful circumstances. That is precisely what 
Jesus will not allow to be taken for granted. The discussion once begun, He resolves to 
throw full light upon this point, a vital matter, as we may say, in the moral life of every 
people. 

Substantially, there is no ambiguity about His reply. The Catholic Church takes it 
as a prohibition of remarriage so long as both parties to the first marriage are alive, and 
this is certainly the sense of the texts in question. They are as follows : 


St. Luke:— Every one that putteth away his wife and marrieth another committeth 
adultery: and he that marrieth her that is put away from her husband committeth 
adultery.’ Luke 16:18 


St. Mark:—' Whosoever shall put away his wife and marry another committeth adultery 
against her. And if the wife shall put away her husband and be married to another, she 
committeth adultery.’ 


Mark 10:11,12 There is a variant reading of no importance regarding the question of 
the indissolubility of marriage. 


St. Paul to the Corinthians:— ‘But to them that are married, not | but the Lord 
commandeth that the wife depart not from her husband; and if she depart, that she 
remain unmarried or be reconciled to her husband. And let not the husband put away 
his wife.’ 


| Corinthians 7: 10-11 


There was agreement, then, in the primitive Church about what was the command of 
Christ: husband and wife are not to separate; and if they do separate because they 
cannot live together, the bond of marriage still remains intact, so that a second 
marriage would be unlawful for the husband as for the wife. This being so, on what 
grounds do Protestants, and even the Greek Orthodox Church, abandon this command 
of the Master and permit one of the parties to re-marry if the other has been guilty of 
infidelity and is convicted of adultery? They base their practice on the interpretation 
given to St. Matthew’s text in this (Page 87) place, although in doing so, according to 
many modern critics of the radical school, they neglect a perfectly authentic declaration 
of Jesus for the sake of what is merely an addition to His words originating with St. 
Matthew. This addition, they maintain, is only a provision added later for the benefit of 
Jewish converts who were unwilling to yield their pretended right of repudiation in case 


of adultery. These critics, however, agree with the Orthodox and Protestant theologians 
in interpreting the text of St. Matthew as permitting repudiation in such a case, even 
though they do not admit that it is an authentic utterance of Our Lord. It is the text of St. 
Matthew, then, that we must examine. 


Let it be said, first of all, that far from accepting the hypothesis that the evangelist has 
altered the teaching of his Master, we hold on the contrary that it is St. Matthew who 
has best reproduced for us, at least towards the beginning of the dispute, the flow of 
the dialogue and the actual expressions used by Jesus. St. Mark is usually the one 
who does that best, but in this place he has neglected to record that interchange of 
remarks in the debate which tends to destroy the logical sequence, in order to draw up 
the argument in order. In telling us that it is to the disciples when by themselves that 
Jesus spoke when He made application of the principle He had just laid down in 
answer to the Pharisees, St. Mark lays emphasis on the fact that Jesus was 
promulgating a decision for His followers, and consequently for His Church ; and the 
evangelist pays no further attention to the reply given to the Pharisees’ question, 
which, indeed, he has failed to record with perfect accuracy. The final answer of Jesus 
to the Pharisees recorded by St. Matthew groups together both the special solution of 
the difficulty they had proposed and the practical conclusion to be drawn from the 
principle He had laid down. It will be seen that all the difficulty about his text springs 
from the fact that he has not sufficiently distinguished these two points. 


The question arose because some of the Pharisees asked Jesus: ‘Is it lawful for a man 
to put away his wife for every cause?’ They do not ask if divorce is lawful, as do 
modern people who grant the same rights to wife as to husband, It is true that this latter 
view was already current in Rome, but among the Jews, as among orthodox Muslims 
even to this day, the husband alone was given the right to (Page 88) take the first step 
in the matter of separation. It was plain enough in the Mosaic Law that the husband 
could repudiate his wife; no more was required than that he should give her a 
certificate of divorce expressive of the fact that he repudiated her irrevocably, Without 
this certificate, if she married again, her second husband might have been exposed to 
the annoyance of claims made by the former husband, Once the woman had been put 
away in due form she was free to marry again and had a chance of securing a 
husband. All the same, her position was a precarious one. Even when she had public 
Opinion on her side, a divorced woman was not well regarded. Hence a husband was 
bound not to exercise his right except for serious reasons. The reason given by the 
Law was ‘something unseemly (Some uncleanness).’ 


Laws concerning Marriage and Divorce 


24 “When a man takes a wife and marries her, if then she finds no favor in his eyes because he has 
found some indecency in her, and he writes her a bill of divorce and puts it in her hand and sends her 
out of his house, and she departs out of his house, Deuteronomy xxiv, 1. 


This was interpreted by the school of Shammai as signifying some very grave cause; 
the followers of the school of Hillel, on the other hand, explained it in such a way as to 
give free rein to every whim on the part of the husband. According to the latter school, 
it was sufficient that a wife should have burnt her husband's dinner. Later, it was 
permitted by the great Rabbi Aqiba that a husband should send away his wife merely in 
order that he might marry a prettier one. The Jews had given up their ancient 
polygamy, but even in the days of polygamous marriage a cast-off wife had not been 
treated so unjustly as this. It was not the character of Jesus to enter into such 
controversies as these of the different rabbinical schools. He cuts straight to the root of 
the matter; to His mind the question of repudiation does not even arise. He questions 
these masters in Sacred Scripture with a kind of impatience: ‘Have ye not read that He 
who made man from the beginning made them male and female? And He 


i.e. God, speaking through the words of the sacred writer. 


has said: ‘For this cause shall a man leave father and mother and shall cleave to his 
wife, and they two shall be in one flesh.’ Therefore now they are not two but one flesh. 
What therefore God hath joined together let no man put asunder.’ It may be asked how 
Jesus could have more forcibly expressed the indissolubility of marriage, or at the 
same time have better shown that God’s purpose in creating the sexes different was to 
bring them into unity and thereby ensure the continuance of the human race. Yet it is 
not (Page 89) merely by the union of husband and wife in conjugal relationship that 
they are made but one ‘flesh’; the word ‘flesh’ in Hebrew usage denotes also the bond 
which unites these who are very closely related to one another. This bond of family 
relationship, which among nomads and communities of a primitive character is held in 
the most sacred esteem, is therefore that which unites married people ; the union of 
man and woman in marriage creates a new family. By the power of the divine will they 
become inseparable, and no human rights can prevail which are contrary to the will of 
God. 


But if that be the case, what did Moses mean? For a moment, hopes may have risen in 
the hearts of the Pharisees that Jesus had ruined Himself by this imprudent answer, in 


which He had opposed His interpretation of Genesis to an explicit text of the Law. 
Either from indignation or else out of an intention to lead Him astray, they seek to 
emphasize this opposition by confusing together the permission to repudiate which is 
implied by the words of the Mosaic Law, and the command of that Law not to repudiate 
a wife without giving her a certificate of divorce: ‘ Why then did Moses command to 
give a bill of divorce and to put away ?” Jesus replies calmly and puts the matter in its 
true light : ‘Because Moses by reason of the hardness of your heart permitted you to 
put away your wives; but in the beginning it was not so.’ 


It would be an impertinence to praise Our Lord for His critical sense ; it ought rather to 
be said that here He has indicated the manner in which the Mosaic Law ought to be 
understood. That Law is not to be taken as a series of commandments promulgated 
from heaven as they stand in order to reveal God’s purposes, and binding the people 
of Israel to a perfection which was ideal. The Israelites had their customs; some of 
them were good, and these were approved; others were altogether bad, such as the 
practice of idolatry or sorcery, and these were condemned; others again, like polygamy 
and repudiation, were signs of a low ideal of morality, and these God condescended to 
tolerate for the time being. But the Lawgiver now sent by God, one greater than Moses, 
had authority to bring the Law to its perfection in accordance with what was God’s 
primary intention ; and in the present case He did not hesitate to use that authority. The 
question therefore was settled. VOL, 2.—G (Page 90) 


Nevertheless, it would be very hard for a husband to be 

compelled to keep an unfaithful wife under his roof if she proved so incorrigible that 
further indulgence on his part might seem nothing less than complicity in her sin, In 
case, therefore of adultery on his wife's part, a husband was still permitted to repudiate 
her; and repudiation, be it noted, was the only point about which there was dispute 
amongst the Jews and the only point that was in question here. But repudiation is 
man’s doing and cannot change the law of God ; hence he who repudiates his wife and 
marries another woman is guilty of adultery. Had St. Matthew expressed himself with 
this precision his text would never have given rise to any controversy. The employment 
of some typographical sign such as a bracket or a hyphen—had these been in 
use—would have been sufficient to remove every shadow of contradiction between his 
later words and the principle he had just laid down. But he has chosen to put 
everything into a single sentence, making even his direct reply to the Pharisees’ 
question a mere incidental phrase of that sentence, and men with their sensual 
inclinations have managed to find in this somewhat awkward construction a pretext for 
evading Christ’s formal command: ‘ And | say to you that whosoever shall put away his 
wife—except it be for fornication’ 


Repudiation for such a cause is still lawful. 
~and shall marry another, committeth adultery.’ 


Matthew 19: 2 Remarriage is then never lawful (while the former use is living), The 
same solution applies to Matthew’s passage in the on on the Mount (5: 32), and with 
even greater ease than here, ‘ But | say to you, that whosoever shall put away his wife, 
excepting for the cause of fornication, maketh her to commit adultery ; and he that shall 
marry her that is put away committeth adultery.’ 


Again, neither does it seem that St. Matthew, in thus grouping together in one phrase 
the solutions to two different questions, distinguishes the two different sets of 
circumstances in which these solutions were given. According to St. Mark it was to the 
disciples alone, and in a house, that Jesus gave the final and decisive explanation of 
the question proposed to Him; and in reality St. Matthew leaves us with the same 
impression, for in his narrative the discussion continues between Jesus and the 
disciples who have been surprised by the answer of their Master to the Pharisees. 


If, therefore, by the aid of the two different accounts we reconstruct the situation in a 
critical manner the result will (Page 91) be as follows. Having first laid down his 
declaration of principle regarding the indissolubility of marriage, Jesus intends to 
answer the precise question proposed by the Pharisees regarding the legitimate 
grounds for repudiation. He concedes that a wife guilty of infidelity may be repudiated, 
but denies that by repudiating her the bond of kinship (one flesh) is dissolved. 
Afterwards, speaking to the disciples alone, He explains more clearly what is the 
consequence of this doctrine, namely, that remarriage after repudiation is unlawful. It is 
perfectly evident that to St. Matthew’s mind this decision appeared absolutely opposed 
to the opinion of the day, for he alone of the evangelists records the surprise and 
almost the dissatisfaction of the disciples: ‘If the case of a man with his wife be so, it is 
not expedient to marry.’ It was a shock to the disciples, who realized that it completely 
transcended the limits of the controversy on the subject carried on by the different 
rabbinical schools, who all agreed in leaving the question of repudiation to the arbitrary 
will of the husband, even if one school was stricter than the other in the conditions for 
repudiation. Jesus was well aware that He was demanding from His disciples a high 
ideal, though not one that was too high for mankind, even if it was an ideal that went far 
beyond the limits which it is claimed may be set by the private interest of the individuals 
concerned. The private good of individuals may sometimes demand great 
consideration, but here there is question of the good of society, and of a good which is 


so essential that its safeguarding demands sacrifice on the part of individuals. The man 
to whom remarriage is forbidden is not in a worse case than the unfortunate eunuch, 
who is incapable of marriage either through natural defect or because he is rendered 
so by the cruelty or selfishness of others ; 


The Jews classified two kinds of eunuchs, those born so and those made so by 
operation ; but they gave them all the same name. 


and by voluntarily accepting this sacrifice such a man may gain great merit. The 
prohibition of complete divorce, in the modern acceptation of the term, forms part of a 
religious economy in which such self-denial is not only understood, but also carried so 
far as the renunciation of marriage altogether in view of the kingdom of God. Mere 
human wisdom is not capable of rising to such heights as that; faith is needed, and 
faith is a gift of God’s grace. Even at the time of which (Page 92) we are speaking 
there were holy men and women who put themselves in this position by forming a 
resolution of observing perpetual continence. Our Lord referred to them in drawing the 
attention of His disciples to something that was already in existence: ‘ There are 
eunuchs who have made themselves eunuchs for the kingdom of heaven.’ Perhaps He 
meant John the Baptist, or one or other of His disciples, such as John the son of 
Zebedee. At the same time He was even then inviting those to whom the inspiration 
would be given to imitate them; and if continence ever becomes a necessity in a 
particular case it is always made possible by prayer. 


Jesus welcomes the little children (215). 


Jesus Blesses Little Children 


15 Now they were bringing even infants to him that he might touch them; and when the disciples saw 
it, they rebuked them. 16 But Jesus called them to him, saying, “Let the children come to me, and do 
not hinder them; for to such belongs the kingdom of God. 17 Truly, | say to you, whoever does not 
receive the kingdom of God like a child shall not enter it.” Luke 18: 15-17 


Jesus Blesses Little Children 


13 And they were bringing children to him, that he might touch them; and the disciples rebuked them. 
14 But when Jesus saw it he was indignant, and said to them, “Let the children come to me, do not 
hinder them; for to such belongs the kingdom of God. 15 Truly, | say to you, whoever does not receive 


the kingdom of God like a child shall not enter it.” 16 And he took them in his arms and blessed them, 
laying his hands upon them. Mark 10: 13-16 


Jesus Blesses Little Children 


13 Then children were brought to him that he might lay his hands on them and pray. The disciples 
rebuked the people; 14 but Jesus said, “Let the children come to me, and do not hinder them; for to 
such belongs the kingdom of heaven.” 15 And he laid his hands on them and went away. 


Matt. 19: 13-15. 


Jesus was in some house where He and His disciples were being entertained when 
children were brought to Him that He might touch them. 


(According to St, Mark, whose narrative is more detailed than that of the others.) 


We may be sure that they were brought, perhaps carried in arms, by their mothers who 
in their faith expected some wonderful effect as a result of the contact of their beloved 
little ones with Jesus. The disciples grumbled at His being pestered in this fashion. Had 
the children been ill, at least, it would have been a different matter. And what did they 
mean by coming into the house like that? It is true that in the East a house is open to 
everyone; yet when such a thing happens it puts an end to intimate conversation such 
as had just been begun. 


But the disciples were in the wrong, and the Master showed His great displeasure, 
says St. Mark, by saying to them: ‘Suffer the little children to come unto Me and forbid 
them not; for of such is the kingdom of heaven.’ The kingdom is the kingdom of the 
Father, and the best condition for entering it is to come with the simplicity, the trust, and 
the self-surrender of children. We have to strive, therefore, to be like them, and God 
will reign within us—that is to say, we shall receive an invitation into His kingdom—if 
we cast ourselves into our Father’s arms like children who are sure of being welcomed 
by Him. Hence there is good reason for fear that those who rely upon their (Page 93) 
own merits in order to gain a good place within the kingdom will never be admitted. 
Then Jesus, to the great joy of the mothers who had not asked for such a favor, 
embraces the children, lays His hands on them and blesses them. 


The rich young man whom Jesus loves has not the courage to follow Him (216). 


The Rich Young Man 


16 And behold, one came up to him, saying, “Teacher, what good deed must | do, to have eternal life?” 
17 And he said to him, “Why do you ask me about what is good? One there is who is good. If you 
would enter life, keep the commandments.” 18 He said to him, “Which?” And Jesus said, “You shall 
not kill, You shall not commit adultery, You shall not steal, You shall not bear false witness, 19 Honor 
your father and mother, and, You shall love your neighbor as yourself.” 20 The young man said to him, 
“All these | have observed; what do | still lack?” 21 Jesus said to him, “If you would be perfect, go, sell 
what you possess and give to the poor, and you will have treasure in heaven; and come, follow me.” 22 
When the young man heard this he went away sorrowful; for he had great possessions. 


Luke 18: 18-23 


As usual, Mark’s account is more natural, and Luke has followed him. We shall add a 
few touches from Matthew’s account. 


The Rich Man 


17 And as he was setting out on his journey, a man ran up and knelt before him, and asked him, “Good 
Teacher, what must | do to inherit eternal life?” 18 And Jesus said to him, “Why do you call me good? 
No one is good but God alone. 19 You know the commandments: ‘Do not kill, Do not commit adultery, 
Do not steal, Do not bear false witness, Do not defraud, Honor your father and mother.” 20 And he 
said to him, “Teacher, all these | have observed from my youth.” 21 And Jesus looking upon him loved 
him, and said to him, “You lack one thing; go, sell what you have, and give to the poor, and you will 
have treasure in heaven; and come, follow me.” 22 At that saying his countenance fell, and he went 


away sorrowful; for he had great possessions. Mark 10: 17-22 


16 And behold, one came up to him, saying, “Teacher, what good deed must | do, to have eternal life?” 
17 And he said to him, “Why do you ask me about what is good? One there is who is good. If you 
would enter life, keep the commandments.” 18 He said to him, “Which?” And Jesus said, “You shall 
not kill, You shall not commit adultery, You shall not steal, You shall not bear false witness, 19 Honor 
your father and mother, and, You shall love your neighbor as yourself.” 20 The young man said to him, 
“All these | have observed; what do | still lack?” 21 Jesus said to him, “If you would be perfect, go, sell 
what you possess and give to the poor, and you will have treasure in heaven; and come, follow me.” 22 
When the young man heard this he went away sorrowful; for he had great possessions. 


Matt. 19: 16-22 


The time came to resume His journey and Jesus departed from the house. Just then, it 
was seen that someone who had nearly missed Him was running up. The man knelt 
before Jesus, both to compel Him to listen and in order to show the great reverence he 
felt. It was not the custom to make prostrations before the Doctors of the Law, nor did 
people usually address them in words so deferential as these: ‘Good Master, what shall 
| do that | may inherit life everlasting?’ It was rare that Jesus met with anyone so 
docile, or whose attention was so completely absorbed in that which He recommended 


above all things, the eternal good of the soul. Nevertheless there was a touch of 
exaggeration about this enthusiasm, sincere as it was. Jesus moved among men as a 
real man, and as man was always on the alert to raise their thoughts to God. He 
answered, therefore: ‘ Why callest thou Me good? None is good but God alone.’ 


In Matthew : ‘ Master, what good shall | do that | may have life everlasting? Who said to 
him: Why askest thou Me concerning good? One is good, God.’ 


The stranger made no reply. Had he answered : ‘ Art Thou not the Son of God ?’ 
perhaps he would have been admitted further into the mystery. But his intention had 
only been to address Jesus in a flattering way, and the good Master does no more than 
give him this kindly lesson! Besides, did not every Jew know well that eternal life is to 
be obtained by keeping the commandments? Jesus reminds him of them, but omits to 
mention the chief of them all, which is to love God, either because It is more difficult to 
be sure that it has been properly kept, or else, more probably, because it cannot fail to 
be kept if (Page 94) we do not infringe those other commandments which concern our 
neighbor, and which are merely different manifestations of the first and only 
commandment: ‘Thou shalt not kill; thou shalt not commit adultery ... do no fraud... .’ 
This last precept was not written in the Law, but it flowed from the spirit of it which 
Jesus understood better than anyone, for it was His mission to bring the Law to 
perfection. 


The man replied: ‘ Master, all these things | have observed from my youth.’ 


According to Matthew it is a young man, But young folks often speak of the past as 
though they were already old. 


This was said with youthful daring, but yet with candor. Jesus reads his look, and sees 
there good will and an upright character ; He loves him, and because He loves him He 
proposes to him that he should sell all his goods and give alms to the poor and so 
enter on the way of perfection. Matthew expresses this more fully. Jesus had already 
taught that this was the way to acquire treasure in heaven, where eternal life is to be 
found. As for this present life, He invites the young man: ‘Come, follow Me.’ 


In the case of Peter and Andrew, James and John, and of Matthew and the other 
Apostles, the Master’s call had been effective ; but it does not work like a magic charm 
which forces the will. The will remains free. It possesses the formidable power of 
resisting. ‘The young man’s face, a moment ago radiant with enthusiasm, clouded over. 


He was sorry not to follow Jesus and went away sad at heart. But he did go away, after 
all, and the reason was that he had great possessions. ‘For he had great possessions!’ 
How right, then, Jesus had been in teaching men to beware of riches ! 


It is very hard for a rich man, and very easy for one who is voluntarily poor, to gain 
everlasting life (217-218). 


24 Jesus looking at him said, “How hard it is for those who have riches to enter the kingdom of God! 
25 For it is easier for a camel to go through the eye of a needle than for a rich man to enter the 
kingdom of God.” 26 Those who heard it said, “Then who can be saved?” 27 But he said, “What is 
impossible with men is possible with God.” 28 And Peter said, “Lo, we have left our homes and 
followed you.” 29 And he said to them, “Truly, | say to you, there is no man who has left house or wife 
or brothers or parents or children, for the sake of the kingdom of God, 30 who will not receive 


manifold more in this time, and in the age to come eternal life.” Luke 18: 24-30 


23 And Jesus looked around and said to his disciples, “How hard it will be for those who have riches 
to enter the kingdom of God!” 24 And the disciples were amazed at his words.igq) But Jesus said to 
them again, “Children, how hard it is for those who trust in richesje] to enter the kingdom of God! 25 It 
is easier for a camel to go through the eye of a needle than for a rich man to enter the kingdom of 
God.” 26 And they were exceedingly astonished, and said to him,ig “Then who can be saved?” 27 
Jesus looked at them and said, “With men it is impossible, but not with God; for all things are possible 
with God.” 28 Peter began to say to him, “Lo, we have left everything and followed you.” 29 Jesus said, 
“Truly, | say to you, there is no one who has left house or brothers or sisters or mother or father or 
children or lands, for my sake and for the gospel, 30 who will not receive a hundredfold now in this 
time, houses and brothers and sisters and mothers and children and lands, with persecutions, and in 
the age to come eternal life.ig) 31 But many that are first will be last, and the last first.” 

Mark 10: 23-31 


23 And Jesus said to his disciples, “Truly, | say to you, it will be hard for a rich man to enter the 
kingdom of heaven. 24 Again | tell you, it is easier for a camel to go through the eye of a needle than 
for a rich man to enter the kingdom of God.” 25 When the disciples heard this they were greatly 
astonished, saying, “Who then can be saved?” 26 But Jesus looked at them and said to them, “With 
men this is impossible, but with God all things are possible.” 27 Then Peter said in reply, “Lo, we have 
left everything and followed you. What then shall we have?” 28 Jesus said to them, “Truly, | say to you, 
in the new world, when the Son of man shall sit on his glorious throne, you who have followed me will 
also sit on twelve thrones, judging the twelve tribes of Israel. 29 And every one who has left houses or 
brothers or sisters or father or mother or children or lands, for my name's sake, will receive a 
hundredfold,igi and inherit eternal life. 30 But many that are first will be last, and the last first. 

Matt. 19: 23-30. 


The rich man went away sorrowful, and his sadness lay heavy on Jesus and on His 
disciples too. Twice the Master said with a sigh: ‘ How hardly shall they that have 
riches enter into the kingdom of God!’ Twice the disciples were stupified with 
amazement; His words were so stern: (Page 95) ‘For it is easier for a camel to pass 
through the eye of a needle than for a rich man to enter into the kingdom of God.’ 

Might he not just as well have said that the thing was absolutely impossible? What is 
bulkier than a camel or smaller than the eye of a needle, which only those with good 
sight can thred. Looking at one another without good daring to question their Master, 
they say among themselves: ‘Who then can be saved?’ They were overwhelmed by 
the thought that it was possible for a rich man to keep all the commandments and yet 
be kept from salvation by his great possessions. It looked, then, as if the rich were 
condemned to  perdition because ofthis fatal tendency to love wealth, and just as 
Jesus had before fixed His eyes on the rich young man, so He now fixes them on His 
disciples in order to engrave this truth on their minds: ‘ With men it is impossible, but 
not with God; for all things are possible with God.’ Therefore, there will be rich men 
saved by His grace, those, namely, who are obedient to His call. Already there were 
men who had voluntarily accepted poverty. 


The gloom which overshadowed them was now lit up through the intervention of Peter 
who, as usual, is the one to take the initiative. He makes profession of his fidelity to his 
Master with the idea of consoling Him for the sadness He feels at the failure of this 
young man, whom Jesus would have preferred to love for ever: ‘ Behold, we have left 
all things and have followed Thee.’ 


Matthew inserts here the special reward promised to the twelve Apostles ; but it is 
better placed by Luke in the discourse after the Last Supper. 


Immediately the grave words, heavy with grim foreboding, which the Master had just 
spoken, are exchanged for words of encouragement, words which reveal to our eyes a 
happy prospect : ‘ Amen, | say to you, there is no man who hath left house or brethren 
or sisters or father or mother or children or lands for My sake and for the Gospel, who 
shall not receive an hundred times as much, now in this time; houses and brethren and 
sisters and mothers and children and lands.’ Yet there is a shadow even here, for to 
mention the Gospel is to foretell opposition. Hence persecution must be reckoned with 
in this world; the unspoilt reward is to be found in the world to come, that is to say, in 
everlasting life. 


In making this promise to His friends Jesus is speaking as God disposing of the future 
according to His will (Page 96) within His power to bestow eternal life, and to give help 
and consolation even in this life to those who have left all to follow Him in the religious 
life. How faithfully He has kept His word will be testified by so many of those who live a 
life voluntary poverty, full of gratitude for the life of peace they owe to Him ; and it is but 
rarely that their peace is destroyed by persecution. All the same, provided that they 
practise genuine poverty, the world will hold them in the lowest esteem ; yet one day 
they will be not the last but the first, and along with them will be ranked all those who 
have been just as much detached from riches, even though they have gone on using 
their wealth, for they have used it in the way that God wills it to be used. Hence the 
final remark with which St. Mark closes this episode: ‘ Many that are first shall be last : 
and the last (shall be) first.’ 


The grace of God and those who murmur against grace (219). 


The Laborers in the Vineyard 

20 “For the kingdom of heaven is like a householder who went out early in the morning 
to hire laborers for his vineyard. 2 After agreeing with the laborers for a denarius[a] a 
day, he sent them into his vineyard. 3 And going out about the third hour he saw others 
standing idle in the market place; 4 and to them he said, “You go into the vineyard too, 
and whatever is right | will give you.’ So they went. 5 Going out again about the sixth 
hour and the ninth hour, he did the same. 6 And about the eleventh hour he went out 
and found others standing; and he said to them, ‘Why do you stand here idle all day?’ 7 
They said to him, ‘Because no one has hired us.’ He said to them, “You go into the 
vineyard too.’ 8 And when evening came, the owner of the vineyard said to his 
steward, ‘Call the laborers and pay them their wages, beginning with the last, up to the 
first.’ 9 And when those hired about the eleventh hour came, each of them received a 
denarius. 10 Now when the first came, they thought they would receive more; but each 
of them also received a denarius. 11 And on receiving it they grumbled at the 
householder, 12 saying, ‘These last worked only one hour, and you have made them 
equal to us who have borne the burden of the day and the scorching heat.’ 13 But he 
replied to one of them, ‘Friend, | am doing you no wrong; did you not agree with me for 
a denarius? 14 Take what belongs to you, and go; | choose to give to this last as | give 
to you. 15 Am | not allowed to do what | choose with what belongs to me? Or do you 
begrudge my generosity?’[b] 16 So the last will be first, and the first last.” 

Matthew 20: 1-16. 


God, therefore, does not judge like men. He gives eternal life to those who are 
reckoned of no account in this world. Further, we are assured that He rewards those 
who have left all things for His sake. In all this there appears clearly enough what part 
is played by the human will in the work of salvation. ‘But there is another element in the 
work of salvation which man tends to disregard, that is, the gratuitous character of 
God’s gift and that divine freedom of action for which He is accountable to none. 
According to St. Luke, Our Lord had uttered these words : ‘Behold, they that are last 
shall be first, and they that are first shall be last,’ 


30 And behold, some are last who will be first, and some are first who will be last.” Luke 13: 30. 


when He declared that Gentiles should be admitted with the patriarchs into the 
kingdom of God while Jews should be excluded. St. Matthew establishes this verdict 
on a wider basis ; he brings all men before God in the parable of the laborers invited to 
work in the vineyard, a parable which closes with the above words. The object of the 
parable is twofold. Its chief purpose is to show that God has the right to bestow the 
favor of eternal life even on those who have done but little work for Him, provided 
always that they have in the end responded to His call. This principle laid down, the 
parable proceeds to (Page 97) draw the conclusion that there is no justification for 
murmuring at divine mercy ; and those who do murmur run the risk of sacrificing the 
merit of all the good deeds they may have performed during a long life. 


The owner of a vineyard goes out at daybreak to hire laborers, doubtless for the work 
of weeding, though this is the sort of work not much attended to in Palestine. But, as 
we shall see, the master in the parable is one who supervises the work himself, and 
that very thoroughly. Skilled workmen and the casual laborers that are ready for any 
sort of work were generally to be found gathered about the gates of the town, where 
they waited to make bargains about conditions of work and wages. In this case the 
wage is fixed at a penny a day, and the laborers set off for the vineyard. Three hours 
later, that is about nine o’clock, the owner of the vineyard, anxious to get the work 
completed, returns to the gate where he finds there are men still waiting for 
employment. Glad to get work, they are satisfied with a vague promise of a fair wage. 
The same thing happens at midday and three o'clock. Finally, an hour before sunset, 
the master finds other laborers, gathered there by chance and standing idle. At his 
invitation, and without being promised anything, they too go off to the vineyard. 


When sunset comes, the steward is charged to pay the wages, commencing from the 
last comers. This is a device of the parable to arrange that the first comers shall see in 


what way the master understands justice and favor ; for each laborer, as soon as he is 
paid, shoulders his hoe and goes home. Seated at a table on which is a pile of 
pennies, the steward begins to pay the wages in sight of all the laborers. Those who 
have worked only an hour, and that in the cool of the evening, receive a penny. Those 
who have toiled since early morning expect to receive more, therefore ; for it seems to 
them altogether becoming to the master’s generosity that it should be extended to 
them also in like proportion. But they too receive a penny. They express their 
dissatisfaction, and so loudly that they are overheard: ‘These last have worked one 
hour, and thou hast made them equal to us that have borne the burden of the day and 
the heats.’ If only they had been content to beg for a little more! But they give vent to 
their jealousy, and even let it turn into reproaching the master for what they consider 
his misplaced goodness. The latter takes the most dissatisfied (Page 98) of them to 
task for this: ‘ Friend, | do thee no wrong. ... Take what is thine and go thy way. Is it not 
lawful for me to do what | will with my own? Or is thy eye evil because | am good?’ 
‘Thus ‘the last shall be first, and the first last.’ 


As this is a parable of the kingdom of God, the master must be no other than the Lord 
Himself, and the reward given is eternal life. There is only one wage, the same for all, 
for the question of different degrees of glory does not arise here. God is more intent on 
procuring the salvation of men than on increasing His own good; thus He does not 
cease to invite them to come. Those who respond to His call receive the reward which 
He wills to grant them gratuitously, even though they may not have had time to do 
much in the way of good works, or to do anything that costs them very much. The Lord, 
in His infinite goodness, is satisfied with this little and looks only at their resolute good 
will. The righteous, that is they who have toiled long, ought to be moved by this 
spectacle of divine goodness and give glory to the mercy of God. If, on the contrary, 
they begin to murmur, they put themselves in the way of losing that which they regard 
as their due, for they commit the serious fault of not realizing that they, like everyone 
else, owe all to the gratuitous call of their Master. 


It is a very profitable lesson, and it is surely unnecessary to raise the question of how 
the righteous, who are already endowed with everlasting life, could murmur against 
their Master. The warning of the parable is rather addressed to the righteous who are 
still on earth, bidding them not to oppose themselves to God's free giving of grace if 
they desire not to be deprived of their own righteousness. Nor ought we to treat the 
parable in an historical fashion, and regard this series of invitations to the laborers as 
representing the call of Adam, Noah, Moses, and the Prophets, finding the last call in 
the preaching of Jesus to the Jews. All the same it is true that Jesus was addressing 
this very grave warning to His own generation, to those who were surprised to see Him 


welcoming publicans and sinners. These others had been called long before, and 
considered themselves loaded with merits. Their reward, they thought, was certain. But 
it was certain only on condition that they did not criticize Our Saviour’s kindness to 
these eleventh-hour laborers, and did not make His goodness an occasion of stumbling 
for (Page 99) themselves. The evil eye means envy, and an evil eye, in spite of what 
superstitious people generally thought about it, harms none but those who regard their 
neighbor with ill-will. 


The resurrection of Lazarus (220). 


The Death of Lazarus 


11 Now a certain man was ill, Laz'arus of Bethany, the village of Mary and her sister Martha. 2 It was 
Mary who anointed the Lord with ointment and wiped his feet with her hair, whose brother Laz'arus 
was ill. 3 So the sisters sent to him, saying, “Lord, he whom you love is ill.” 4 But when Jesus heard it 
he said, “This illness is not unto death; it is for the glory of God, so that the Son of God may be 
glorified by means of it.” 


5 Now Jesus loved Martha and her sister and Laz'arus. 6 So when he heard that he was ill, he stayed 
two days longerial in the place where he was. 7 Then after this he said to the disciples, “Let us go into 
Judea again.” 8 The disciples said to him, “Rabbi, the Jews were but now seeking to stone you, and 
are you going there again?” 9 Jesus answered, “Are there not twelve hours in the day? If any one 
walks in the day, he does not stumble, because he sees the light of this world. 10 But if any one walks 
in the night, he stumbles, because the light is not in him.” 11 Thus he spoke, and then he said to them, 
“Our friend Laz'arus has fallen asleep, but | go to awake him out of sleep.” 12 The disciples said to 
him, “Lord, if he has fallen asleep, he will recover.” 13 Now Jesus had spoken of his death, but they 
thought that he meant taking rest in sleep. 14 Then Jesus told them plainly, “Laz'arus is dead; 15 and 
for your sake | am glad that | was not there, so that you may believe. But let us go to him.” 16 Thomas, 
called the Twin, said to his fellow disciples, “Let us also go, that we may die with him.” 


Jesus the Resurrection and the Life 


17 Now when Jesus came, he found that Laz’arusj had already been in the tomb four days. 18 
Bethany was near Jerusalem, about two milesjc) off, 19 and many of the Jews had come to Martha 
and Mary to console them concerning their brother. 20 When Martha heard that Jesus was coming, 
she went and met him, while Mary sat in the house. 21 Martha said to Jesus, “Lord, if you had been 
here, my brother would not have died. 22 And even now | know that whatever you ask from God, God 
will give you.” 23 Jesus said to her, “Your brother will rise again.” 24 Martha said to him, “I know that 
he will rise again in the resurrection at the last day.” 25 Jesus said to her, “| am the resurrection and 
the life;ia) he who believes in me, though he die, yet shall he live, 26 and whoever lives and believes in 
me shall never die. Do you believe this?” 27 She said to him, “Yes, Lord; | believe that you are the 
Christ, the Son of God, he who is coming into the world.” 


Jesus Weeps 


28 When she had said this, she went and called her sister Mary, saying quietly, “The Teacher is here 
and is calling for you.” 29 And when she heard it, she rose quickly and went to him. 30 Now Jesus had 
not yet come to the village, but was still in the place where Martha had met him. 31 When the Jews 
who were with her in the house, consoling her, saw Mary rise quickly and go out, they followed her, 
supposing that she was going to the tomb to weep there. 32 Then Mary, when she came where Jesus 
was and saw him, fell at his feet, saying to him, “Lord, if you had been here, my brother would not have 
died.” 33 When Jesus saw her weeping, and the Jews who came with her also weeping, he was 
deeply moved in spirit and troubled; 34 and he said, “Where have you laid him?” They said to him, 
“Lord, come and see.” 35 Jesus wept. 36 So the Jews said, “See how he loved him!” 37 But some of 
them said, “Could not he who opened the eyes of the blind man have kept this man from dying?” 


Jesus Raises Lazarus to Life 


38 Then Jesus, deeply moved again, came to the tomb; it was a cave, and a stone lay upon it. 39 
Jesus said, “Take away the stone.” Martha, the sister of the dead man, said to him, “Lord, by this time 
there will be an odor, for he has been dead four days.” 40 Jesus said to her, “Did | not tell you that if 
you would believe you would see the glory of God?” 41 So they took away the stone. And Jesus lifted 
up his eyes and said, “Father, | thank thee that thou hast heard me. 42 | knew that thou hearest me 
always, but | have said this on account of the people standing by, that they may believe that thou didst 
send me.” 43 When he had said this, he cried with a loud voice, “Laz'arus, come out.” 44 The dead 
man came out, his hands and feet bound with bandages, and his face wrapped with a cloth. Jesus 
said to them, “Unbind him, and let him go.” John 11: 1-44. 


In the course of these encounters Jesus had approached Jerusalem. He was following 
the course of the Jordan, the left bank of which was in the territory of Herod Antipas, 
the right being dependent on the Roman procurator of Judea. According to St. John’s 
account, Jesus was apparently on the farther side of the river when He received the 
news of His friend Lazarus’ illness, in consequence of which He set off for Judea. It 
may be, however, that He was already in the neighborhood of Jericho, having finished 
His journey in Perea and now making preparations for going up to Jerusalem. But, to 
tell the truth, either bank of the river might well be considered as part of Judea, and, on 
the other hand, sometimes the title Judea was reserved merely for the hill country west 
of the Jordan. Whatever may have been the case, Jesus was a good day’s journey 
from Bethany, which was situated fifteen stades (a little more than a mile and a half) 
from the Holy City. Bethany was the village of Martha and Mary, and it was the two 
sisters who had sent Jesus word of their brother’s illness. They had not asked Him to 
come in so many words, but knowing how He loved Lazarus they had simply said: ° 
Lord, he whom Thou lovest is sick.’ 


This introduction of St. John’s provides a striking example of that unapparent harmony 
which we have insisted on. We already are familiar with Martha and Mary from the 
gospel of St. Luke, 


Jesus Visits Martha and Mary 


38 Now as they went on their way, he entered a village; and a woman named Martha received him into 
her house. 39 And she had a sister called Mary, who sat at the Lord’s feet and listened to his teaching. 
40 But Martha was distracted with much serving; and she went to him and said, “Lord, do you not care 
that my sister has left me to serve alone? Tell her then to help me.” 41 But the Lord answered her, 
“Martha, Martha, you are anxious and troubled about many things; 42 one thing is needful. Mary has 
chosen the good portion, which shall not be taken away from her.” Luke 10: 38 ff 


and here they appear again with the same distinct characters. But it is only here we 
learn that the name of their village is Bethany, the position of which St. John describes, 
and that they have a brother. St. John completes his information by telling us that this 
Mary is the same as she whom all Christians knew had anointed the Lord with oil, as 
he will tell later in the gospel. 


Mary Anoints Jesus 


12 jaSix days before the Passover, Jesus came to Bethany, where Lazarus was, whom Jesus had 
raised from the dead. 2 There they made him a supper; Martha served, and Laz'arus was one of those 
at table with him. 3 Mary took a pound of costly ointment of pure nard and anointed the feet of Jesus 
and wiped his feet with her hair; and the house was filled with the fragrance of the ointment. 4 But 
Judas Iscariot, one of his disciples (he who was to betray him), said, 5 “Why was this ointment not 
sold for three hundred denarii) and given to the poor?” 6 This he said, not that he cared for the poor 
but because he was a thief, and as he had the money box he used to take what was put into it. 7 
Jesus said, “Let her alone, let her keep it for the day of my burial. 8 The poor you always have with 
you, but you do not always have me.” 


The Plot to Kill Lazarus 


9 When the great crowd of the Jews learned that he was there, they came, not only on account of 
Jesus but also to see Laz'arus, whom he had raised from the dead. 10 So the chief priests planned to 
put Laz'arus also to death, 11 because on account of him many of the Jews were going away and 
believing in Jesus. John 12: 1-11; cf. 


9 And truly, | say to you, wherever the gospel is preached in the whole world, what she has done will 
be told in memory of her.” Mark 14: 9 


13 Truly, | say to you, wherever this gospel is preached in the whole world, what she has done will be 
told in memory of her.” Matthew 26: 13. 


Jesus loved Lazarus, as He loved Martha and Mary ; yet (Page 100) He did not set out 
at once, but waited two days where He was. He already knew that a wonderful design 
of God was about to be fulfilled which had for its object to glorify the Son of God, who 
Himself was seeking the glory of His Father. When the two days were over He said to 
His disciples : ‘Let us go into Judea again.’ This was to run into danger of death, for to 
the mind of the disciples Judea meant Jerusalem and plots against the life of their 
Master. But He, knowing that His hour had not yet come, though it was very near at 
hand, assured His friends that there was nothing to fear so long as God made His light 
to shine. The hour of His enemies He described as the hour of darkness, and it was 
still day. The disciples either do not or will not understand His meaning. They remain 
silent. Then Jesus says: ‘ Lazarus our friend "—he who has given us all hospitality- 
hath fallen asleep’; and since you do not seem willing to come with Me: ‘Il am going to 
awake him.’ They all know that Lazarus has been ill; the meaning of these words, then, 
is quite plain. It is evident that Jesus does not intend to make a whole day’s journey 
merely to go and wake a sick man. Lazarus was dead. 


But these other friends of Jesus must decidedly have been deaf to His words. A sick 
man asleep! That was a very good sign ! 


Pére Jaussen has met with the proverb: ‘He who sleeps is cured’ Cf. his Naplouse, p. 
159. 


The Master, therefore, has to speak openly and emphatically: ‘Lazarus is dead.’ You 
knew that | could heal him, but | have not done so, in order that you may witness a 
greater miracle. ‘Let us go to him!’ It was of no use holding back any longer. Thomas, 
called Didymus in Greek, has the merit of being the one who gave the lead to the rest: ‘ 
Let us also go, that we may die with Him.’ Full of courage as he was, he saw nothing 
but the prospect of death in that dreaded approach to Jerusalem. 


Lazarus had already been in the tomb four days when Jesus arrived near Bethany. 


That is, it was the fourth day since his death. The messenger would have left a little 
before Lazarus’ death and would have taken a day for the journey to Jesus, who had 
waited two days before going to Bethany on what was thus the fourth day. 


News of His approach was immediately carried to Martha, she being the more active of 
the sisters as well as the one in charge of the household. She came out to meet Him. 
Ah! if only Jesus had been there, He who had the power—as she still believes—of 
(Page 101) obtaining anything from God! It is her faith in the resurrection that she 
expresses rather than a mere vague hope of Lazarus’ resurrection from the dead. 
Hence, when Jesus comforts her with the words: ‘ Thy brother shall rise again, she 
takes His words as referring to the resurrection on the last day, an object of faith for 
those Jews who had not been won over to the skepticism of the Sadducees. Jesus 
replies to her: ‘| am the resurrection and the life : he that believeth in Me, although he 
were dead, shall live ; and everyone that liveth and believeth in Me shall not die for 
ever. Believest thou this?’ She answers: ‘ Yea, Lord, | believe that Thou art the Christ, 
the Son of God, who art come into the world’ ; and since she believes the declaration 
which He has just made, she also believes that He will raise the dead, seeing that He 
is Life. Nevertheless, her thoughts remain fixed upon those lofty truths of faith, and she 
keeps in view that general judgment of mankind when all graves shall be opened 
together. She does not comfort herself with the thought that He who will raise all the 
dead at the general resurrection is able to restore to her brother the few days of life 
that he has lost. She goes away. 


Mary had stayed at home along with the Jews who had come from Jerusalem to mourn 
with the two sisters. Such visits of condolence were always accompanied by tears and 
lamentations. Martha comes and says privately to her sister; “ The Master is come and 
calleth for thee.” Up to the present it is their relatives wno have come one after the 
other to condole with them, some affectionately, others more or less indifferently ; but 
now it is a friend who is here, and a word or two with a friend would be sweet. Mary 
rises to go at once. Coming, she falls at the Master’s feet and says like Martha : ‘ Lord, 
if Thou hadst been here, my brother had not died.’ She says no more except by her 
tears. Meanwhile, true to their role as comforters and thinking that Mary has gone to 
mourn at the tomb, the Jews arrive and begin to lament in order to show their 
sympathy. Jesus moans to Himself and asks with repressed emotion : ‘ Where have 
you laid him?’ He was asking for the tomb, but His thoughts were with His friend. They 
reply : ‘Come and see.’ Jesus wept. They were not tears of sympathy ; He was 
weeping because of His love, and the Jews understood. Some of them, however, were 
unable to refrain from criticism: ‘Could not He that opened the (Page 102) eyes of the 
man born blind have caused that this man should not die?’ But Jesus seemed not to 


hear them., Absorbed in His grief He again groaned, moved this time perhaps by the 
thought of the mighty act He was about to perform, The tomb was hollowed out of the 
rock, as was the custom, and a flight of steps led down to the vault. 


(The modern name for Bethany, El-Azarich, recalls Lazarus.) 


A stone was placed over the place of burial. “Take away the stone,|’ Jesus ordered. 
Martha was disturbed; it was sacrilege to violate a dead man’s repose. Doubtless 
Jesus wished to see His friend for the last time, but in what sort of state would He find 
him ? ‘ Lord, by this time he stinketh, for he is (now dead) four days.’ Among families of 
some social standing it was the custom to embalm their dead speedily, but that was not 
able to arrest the rapid decomposition of the corpse, as Jesus knew well enough. But 
He upheld what He had commanded: ‘Did | not say to thee that if thou believe thou 
shalt see the glory of God?’ Thereupon He raised his eyes to heaven and prayed aloud 
: not that His voice might be heard by His Father, who had granted His prayer even 
before it was made, but to testify before the bystanders that in the name of God He 
was about to give a sign of His mission. Then, with a loud voice, He cried out: ‘ 
Lazarus, come forth!’ And the dead man came out of the tomb clothed in the garments 
of his burial, his feet and hands bound with bands of linen, his body wrapped in a 
shroud. ‘ Loose him,’ said Jesus, ‘ and let him go.’ The man restored to life stood in 
need of their help, indeed, but it was equally important that they, by touching with their 
hands the risen body in thus unfastening the burial cloths, should be convinced of the 
reality of the miracle. That done, Lazarus needed their help no further, for he had been 
restored to normal life. 


It is with very exact detail that the fourth evangelist has narrated for us the resurrection 
of Lazarus and with an evident emotion that he communicates to his readers. He 
describes with great solemnity the majestic act by which life is made to triumph over 
death, a personal triumph of Jesus, a symbol and an anticipation of that final victory 
which He is to gain in the time to come. But along with the light darkness appears, 
spreading itself over the enemies of the Son of God, who are more than ever 
determined to (Page 103) put to death Him who is Life itself. To the mind of St. John 
this is the summit of Our Lord’s teaching, the introduction to His death and the pledge 
of His resurrection. It is from this summit that the Son of Man is to be cast down. We 
are not alone in saying this, for the modern critics are of the same opinion, emulating 
the ancient commentators in the emphasis they lay on the importance of this miracle 
for the gospel of St. John; but they emphasize only in order that they may deny the 
miracle more securely. How, they ask, could the other evangelists have remained in 
ignorance of a fact of such importance as this? They have passed it over in silence, 


and therefore it can be nothing else than a myth intended to show how Jesus is the 
resurrection and the life. 


But St. John, no more than any one else before our day, never entertained the 
impossible hope of founding something on nothing. He puts forward this fact as an 
objective reality with circumstantial details. If he invented the miracle, then it is not 
lawful to call it a symbol ; it is a lie. We shall be told that it is a poetical fiction, invented 
by one who is the divinely inspired poet of friendship, grief, and tears, of the 
irrepressible hopes of mankind. That is all very beautiful, but it is not what St. John 
wanted to show. It was his desire to render testimony to the truth: to the truth of religion 
certainly, but first of all to the truth of actual facts. 


John 20, 30- f. 


But there remains the fact of the silence of the Synoptists. What Catholic in these days 
would dream of writing a life of Jesus without mentioning that miracle which furnished 
such a wonderful manifestation of Him, though it was a manifestation so soon to be 
overshadowed? Certainly no one, if he had ever read the fourth gospel. But the first 
three evangelists had never done so. We may be sure that they were well acquainted 
with the fact of the miracle. It was an extraordinary miracle, to be sure, but had they not 
already described similar resurrections from the dead ? What writer or reader of French 
history would concern himself with Henrietta of France or Henrietta of England were it 
not for Bossuet’s funeral orations? What should we know of Ctesiphon, the follower of 
Demosthenes, were it not for the latter’s Oration on the Crown ? 


Now the first catechesis of the Gospel drawn up by the (Page 104) Apostles followed a 
definite itinerary, and with relation to that itinerary this visit of Jesus to Bethany was 
merely a digression, a departure from plan such as upset the general arrangement of 
the catechesis. It could be left out without the loss of anything essential to the Gospel. 
We will venture to suggest an hypothesis. Why should the right to do so be denied to 
us when it is conceded to so many others? 


It is probable that Peter was not present during any part of this section of the Gospel 
history. Had he been there, he whose courage was not always distinguishable from 
presumption, he who was always ready to take the lead, would he have stood back 
while Thomas led the others on to face death? Now Peter was the author of the 
primitive catechesis, and if he was not present at this miracle, he would not have 
included it in his catechesis. But here, as in other instances, it is John, the friend of 
Peter, who has supplied the things passed over in silence by Peter. It is not without 


probability also that the first evangelists wished to avoid narrating anything which might 
compromise the family at Bethany who were at the mercy of the Sanhedrin. When St. 
Luke speaks of Martha and Mary he omits the name of their village; St. Matthew and 
St. Mark relate the story of the anointing at Bethany but without giving the names of 
Jesus’ hosts. St. John’s intention to fill up these omissions is evident. As we say, he 
dots the i’s and crosses the t’s in thus supplying the smallest details, and he does this 
with complete assurance though with no show of affectation. Thus, either he meant to 
present the resurrection of Lazarus in the full light of an historical fact, or else he 
obligingly furnished means to all those who wished to accuse him of deliberate 
invention. The miracles that he has related are but few in number, but he has given 
those in so detailed a manner that we can only conclude that it was his deliberate 
intention to furnish a solid foundation for his declaration that Jesus was the Son of 
God. 


The definite resolve to put Jesus to death (221). 


The Plot to Kill Jesus 


45 Many of the Jews therefore, who had come with Mary and had seen what he did, believed in him; 
46 but some of them went to the Pharisees and told them what Jesus had done. 47 So the chief 
priests and the Pharisees gathered the council, and said, “What are we to do? For this man performs 
many signs. 48 If we let him go on thus, every one will believe in him, and the Romans will come and 
destroy both our holy placefe) and our nation.” 49 But one of them, Ca'iaphas, who was high priest that 
year, said to them, “You know nothing at all; 50 you do not understand that it is expedient for you that 
one man should die for the people, and that the whole nation should not perish.’ig 51 He did not say 
this of his own accord, but being high priest that year he prophesied that Jesus should die for the 
nation, 52 and not for the nation only, but to gather into one the children of God who are scattered 
abroad. 53 So from that day on they took counsel how to put him to death. 


John xi, 45-53. 


The raising of Lazarus brought conviction to such of the Jews as witnessed it, and they 
believed in Jesus in so far, at least, as to accept His solemn declaration that He had 
(Page 105) been sent by God. The mere narration of the miracle did not have an equal 
effect upon other Jews, who refused to abandon their hatred of Him. These informed 
the Pharisees of what had happened, but the Pharisees did not dare to undertake any 
course of action on that account without the consent of the chief priests. A council was 
therefore held, similar to a meeting of the Sanhedrin, and although it enjoyed no official 
character, its decisions nevertheless were certain to prevail. 


(As happens in the case of private meetings of parliamentary groups who can count on 
commanding a majority in the House. VOL. IIl.—H ) 


The president of such a meeting was obviously the high priest. The whole gathering 

was unanimous in its hostility towards Jesus, but hesitated about what course to 
pursue. His miracles were patent and undeniable facts, the common people were 
stirred by them, and the Prophet could easily, did He so wish, gather a group of 
supporters about Him. The Romans were already masters in Palestine, though they 
respected the Temple and granted to the Jewish nation a certain measure of 
self-government. But, it was argued, were they not merely waiting for a favorable 
opportunity of taking the decisive step which would take back even those concessions 
? If occasion were given for them to use armed force and spill Roman blood, would not 
that mean the end of all Jewish independence and perhaps the suppression of the 
Temple worship also? The council had to admit that so far Jesus had refrained from all 
agitation of a revolutionary character; but perhaps that was merely part of His plan. 
Would He be capable of restraining His partisans once they were stirred to action? He 
would rather be compelled to fall in with them. 


When a group of men gathered together for deliberation is under the influence of fear, 
there will always arise someone with a base proposal. So it was here, and the man 
was Caiaphas, the high priest that year. He had held the office for a dozen years, and 
his authority was increased by the fact that his father-in-law, Annas, was the former 
high priest. Some of his colleagues in the council were still hesitating about 
condemning an Israelite who was manifestly innocent, but whose life it was proposed 
to sacrifice in order to ward off the displeasure of heathen foreigners. To overweigh 
their scruples Caiaphas throws into the scales the safety of the country. At the time of 
the French Revolution (Page 106) the question was asked: Which is the more 
important, the nation or the king? To a question proposed in such a way there was but 
one answer. Caiaphas does not bring up the question of whether Jesus is guilty or not; 
that will be the business of the tribunal officially summoned to judge Him. The question 
they have to decide is whether His life is of more value, politically speaking, than the 
existence of the whole nation. As far as Caiaphas is concerned, there is no question ; it 
is better ‘ that one man should die for the people and that the whole nation perish not.’ 
The words ‘should die for the people’ were well chosen. What Israelite would refuse to 
die for his own people? At the same time these words expressed a profound hidden 
meaning, namely, that the death of Jesus was destined to be the salvation not only of 


the Jews, if they were willing, but also of all the children of God called together by Him 
into a single nation. 


But of this meaning Caiaphas had no suspicion. Still it was not unheard of that the high 
priest should utter words of prophecy ; it was said that even John Hyrcanus had done 
SO, 


Josephus, Antiquities, XIll, x, 3 
and about this time Philo was saying that every high priest had the gift of prophecy. 


Philo, De Spec. Leg., IV, 192; Il, 367 f. 


St. John expresses no opinion about the matter, but he observes that Caiaphas, who 
was high priest for that year—the last year of the priesthood of the Old Covenant—and 
was shortly to forfeit his office in God’s eyes for having exercised his power against 
God’s own Son, Caiaphas had unconsciously paid homage to Him who was the victim 
of his injustice. The various groups within the council also, they saw no more in all this 
than the very opportune sacrifice of an innocent man, a thing which they found 
agreeable. There was now nothing more to be done but to lay hold of Jesus, find 
accusations against Him, and do Him to death. 


The eve of the great event (222). 


54 Jesus therefore no longer went about openly among the Jews, but went from there to the country 
near the wilderness, to a town called E'phraim; and there he stayed with the disciples. 


55 Now the Passover of the Jews was at hand, and many went up from the country to Jerusalem 
before the Passover, to purify themselves. 56 They were looking for Jesus and saying to one another 
as they stood in the temple, “What do you think? That he will not come to the feast?” 57 Now the chief 
priests and the Pharisees had given orders that if any one knew where he was, he should let them 
know, so that they might arrest him. 


John xi, 54-57. 


Jesus avoided showing Himself in Jerusalem, warned, perhaps, of these threatening 
intentions by some of the highly connected kinsmen of John, the son of Zebedee. He 


(page 107) withdrew to a city named Ephraim near to the wilderness, laced by ancient 
tradition 


(Eusebius and St. Jerome. ) 


at a spot twenty miles north of Jerusalem. The modern village of Taiybeh occupies 
precisely that position, lying a little to the north-east and overlooking the desert and the 
Jordan valley. From there an easy way lies open to Jericho by way of Ain-Duk. In that 
place Jesus spent a few days in a final close intercourse with His disciples ; it was like 
a period of recollection preparatory to the forming of some supreme resolution. 


The feast of the Pasch was approaching, and it was expected that He would come up 
to Jerusalem. His enemies were prepared and ordered that those who knew where He 
was were to give information, so that He might be seized. The Jews who had come up 
from the country to the Holy City some days before, in order to purify themselves in 
preparation for the feast, felt a presentiment of some approaching tragedy. But the 
question was whether the principal actor would be tempted to escape instead of 
coming up to the feast. 


End of Chapter 4. 


